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Greetings; the Lord be with you! 

 We still have a couple of weeks yet before Easter; however, may I take the 

opportunity to wish you a blessed Passiontide and Holy Week and a joyous Easter! 

 Take time to reflect on your own participation in the Resurrection which is 

not just some future event for us.  In what one commentary describes as a ñtheology 

of participationò, St. Paul tells us: ñ4 But God, who is rich in mercy, for his great 

love wherewith he loved us, 5 Even when we were dead in sins, hath quickened us 

together with Christ, (by grace ye are saved;) 6 And hath raised us up together, and 

made us sit together in heavenly places in Christ Jesus: 7 That in the ages to come he 

might shew the exceeding riches of his grace in his kindness toward us through Christ Jesus.ò  (Ephesians 

2. 4-7) 

 We share in this present reality!  Thanks be to God! 

 This past Sunday is variously known as Lent IV, Mid Lent Sunday, Mothering Sunday, or Laetare 

Sunday.  Laetare is a Latin word meaning Rejoice ye.   

 After Mass on Sunday at Ascension in Waterloo, we had tea in the lobby of the retirement centre 

where we hold our service and I was looking out the large window and saw a couple of robins in the treeð
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A house divided against itself falleth.  Luke 11:17. 

Those words of our Beloved Lord should be written deep in the hearts of everyone 

who believes themselves to be a Christian.  The reason for that is very simple ï the 

Church is the Church of Christ and divisions should not be welcomed, or even 

allowed, within it.  And most certainly not divisions relating to key doctrinal issues. 

 Not long after the miraculous feeding of the four thousand, Jesus asked His 

Apostles, ñWhom do men say that I the 

Son of man am?ò  After their initial 

response He asked again, ñBut whom say 

ye that I am?ò  ñAnd Simon Peter 

answered and said, Thou art the Christ, the 

Son of the living God.ò  (Mt.16:13 ï 16)  

Jesusô response to Peter begins, ñBlessed art thou, Simon Bar-jo-

na;ò  and He continues, ñfor flesh and blood hath not revealed 

it unto thee, but my Father which is in heaven.  And I say also 

unto thee, that thou art Peter, and upon this rock I will build 

my church.ò   

Those words have led to what Bishop J.C. Ryle describes as 

ñpainful differences and divisions among Christians.ò  Ryle asks, 
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ñif the words, Thou art Peter, and upon this rock I will build my church, mean that 

the Apostle Peter himself was to be the foundation on which Christôs Church was to be 

built?ò  Then the good Bishop reminds us that, ñsuch an interpretation, to say the least, 

appears exceedingly improbable.ò 

The ñrockò Jesus refers to is surely belief in the Messiaship and Divinity of Jesus, 

the Son of God.  That is the interpretation of such notable and knowledgeable Christians 

as St. Chrysostom, who was born in 347 and died in 407.  The same interpretation was 

taught in the 16th Century by a famous Roman Catholic preacher, Fr. Ferus.  And let us 

not forget St. Paul!  ñJesus Christò, St. Paul tells the Ephesians, is the ñchief corner 

stone.ò 

Faith in Jesus Christ is what we need and in the Gospels we can find reason after 

reason for having such faith.  It is what brings us to and binds us in, Christôs Church.  

The Greek word translated church in our Bible means literally, called out.  The Church 

consists of those called out of the world, elected by God and baptized into the body of 

Christians.  How fortunate we, and all who respond to Godôs call, are. 

Remember now the words with which I began ï ñA house divided against itself 

falleth.ò  A little later in that same Gospel passage Jesus says, ñHe that is not with me 

is against me: and he that gathereth not with me scattereth.ò   

All true Christians belong to the same Church because there is only the one Church 

for them to belong to.  ñUpon this rock I will build my Church.ò  Jesus uses the 

singular Church, not the plural churches, and He is emphatic about the builder and the 

ownership. 

Now we all know that there are many, many so called denominations in the 

ñChristian Churchò, so how do we deal with that?  Does it mean that the Church is 

divided against itself?  The answer comes down to how faithfully a denomination 

adheres to the teachings of Jesus Christ as laid down in the Gospels.  No human being 

has the authority to modify, or worse ï to reject ï a teaching of Jesus. 

Look at the obvious and, really, the simple example of church services.  In the Last 

Supper, described in Matthew, Mark and Luke, Jesus initiates the basic elements of 

what we now call The Eucharist, or Holy Communion.  It is the only service form He 

initiated and left us with.  That Holy service core was taken up by His Apostles and 

faithfully practiced by them.  Yes, it has grown from the few precious minutes involved 

in the Last Supper, but those critical elements our Lord laid down remain, as they must.   

The bread and wine are consecrated by Jesus, just as they were at the Last Supper, 

and offered to those in attendance.  ñThis is my body which is given for you: this do 

in remembrance of meò, He said of the bread.  And when He passed the wine to them, 

He says, ñThis cup is the new testament in my blood, which is shed for youò.  As 

you know, those are the messages you hear when you receive during the Holy 

Communion Service.  The Body of our Lord Jesus Christ, which was given for thee, 

preserve thy body and soul unto everlasting life.  And with the cup of Precious Blood, 
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In the beginning 

God created the 

heavens and the 

earth. Now the 

earth was 

formless and 

empty, darkness 

was over the face 

of the deep, and 

the Spirit of God 

was hovering over 

the waters. And 

God said, ñLet 

there be light,ò 

and there was 

light. And God 

saw that the light 

was good.  

The Blood of our Lord Jesus Christ, which was shed for thee, preserve thy body and 

soul unto everlasting life.   

The spiritual nourishment imparted in the Sacrament of Holy Communion is a 

Divine thing.  It is, in some real sense, the Body and Blood of Jesus Christ and by 

receiving it we are bound into one, all united together to God in Christ.  There are 

undoubtedly great mysteries in this, but we have no need to worry about that.  God 

knows exactly what is happening and we have only to trust Him, on this and everything 

else. 

We are so blessed in the Traditional Anglican Church in that we have remained 

faithful to that Divine service Jesus Christ established in the Last Supper.  Other 

denominations are just as faithful to this essential gift ï the Roman Catholic Church, the 

Eastern Orthodox Church, parts at least of the Lutheran Church, and others. 

As to those groups that have abandoned Holy Communion, either completely or by 

vainly modifying it, let us not regard them with contempt ï which simply widens the 

gap of division.  Let us pray that God will send His Holy Spirit to teach their leaders the 

grave errors of their ways.  Jesus will not let His Church fall.  But He will punish any 

who cause damage and divisions within it.  God help those who choose to ignore the 

doctrines laid out by Jesus Himself.  God keep us growing in knowledge of our Lordôs 

doctrines and bless us with growing faith in them and in Jesus Christ.  

GSg 
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In the beginning God created the heavens and the earth. Now the 

earth was formless and empty, darkness was over the face of the 

deep, and the Spirit of God was hovering over the waters. And 

God said, ñLet there be light,ò and there was light. And God saw 

that the light was good. 

The story continues with the creation of night and day, the evening 

and the morning. Not morning and evening. (Godôs method, so 

often, is to work secretly in a hidden way, and later his work is 

revealed in the light). He separates the land from the waters, 

clothes the land with vegetation, and calls it good. The sky is 

graced with sun, moon and stars. Good. The waters are command-

ed to bring forth life, and the skies are filled with winged creatures. The land abounds 

with animals of all kinds. It is good. But only after God creates humans in his own image 

and likeness, male and female, and gives them dominion over the earth, does he call it 

ñvery good.ò 

In chapter 3 of Genesis the man and woman decide to pursue their own ideas of what is, 

or is not, good. In chapter 4, we see darkness overtake their son, Cain. He is jealous, re-

sentful, of his brother Abel. Disregarding Godôs warning that ñsin is crouching at your 
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door,ò he murders his brother and hides the body. When God asks, ñWhere is your 

brother Abel?ò Cain snarls, ñI donôt know! Am I my brotherôs keeper?ò 

ñIf anyone says he loves God but hates his brother, he is a liar. If he canôt love his 

brother, whom he has seen, how can he love God, whom he has not seen?ò asks the 

apostle John. 

In our time many people are concerned for the well-being of the Earth. This is not new. 

As recorded in the books of Exodus, Leviticus, and Deuteronomy, God was teaching his 

people, through Moses, to care for the earth in order to love others.  

Each field must lie fallow, neither planted nor harvested, one year out of every seven. 

Whatever grows of itself will feed the poor, and their livestock. 

Whatever is left will provide for wildlife. When harvesting, the 

farmers must not pick all the fruit, or take all the grain. They 

must leave the corners and edges of their fields uncut. They 

must not go back to pick up anything they dropped. The poor, 

following the harvesters, find enough for their needs. Even the 

ox must not be muzzled as it treads out the grain. The animals 

that make the harvest possible deserve their share. 

The eagle, as it spirals upward on rising air currents, can see a 

vast landscape spread out below. It is the symbol of the apostle 

John, for he, like the eagle, sees the big picture. God has had a 

plan, hidden until the morning reveals a new light. John opens 

his gospel this way: 

 ñIn the beginning was the Word, and the Word was with God, 

and the Word was GodéThrough him all things were made; without him, nothing was 

made that has been made.ò 

You were made by Jesus, the Word. He is God the Fatherôs living message and an eter-

nal being. Nobody, nothing, sneaks past him into existence. He made us all. We experi-

ence time as past, present, future: generations, centuries. Jesus made time. He is outside 

of it. Everything is present to him. John says, ñThrough him all things were made. In 

him was life, and that life was the light of men. The light shines in the darkness, but the 

darkness has not overcome it.ò That last phrase means the darkness cannot get a grip on 

the light. Jesus says, ñI am the light of the world. I have come as a light into the world 

so that whoever believes in me may not remain in darkness.ò 

 Darkness is ignorance of, rejection of, what God says is good. Every decision we make 

brings us closer to God, or not. On the Last Day there will be no jury, no lawyers, just 

us ï and Jesus. He tells a parable about it. Those who have helped the naked, hungry , 

sick and desolate are praised. ñAs you did it unto the least of these my brothers you did 

it unto me.ò 

It is possible to give donations, serve soup, collect clothing, wave a placard calling for 

justice, for the wrong reason. It may be, a wise pastor said, a project of oneôs own vani-

ty. ñSee me being good, merciful and generous! I will take a photo and put it on Face-
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book!ò If there is no love for others in our action it will be a hollow gift.   

We need to think in terms of eternal life. Everything we do or say can help or hinder oth-

er people in their journey. Jesus says we must account for every idle word we speak. Our 

choices have eternal consequences, something to ponder in this season of Lent.  

C.S. Lewis writes: ñéThe dullest most uninteresting person you can talk to may one day 
be a creature which, if you saw it now, you would be strongly tempted to worship, or else 
a horror and a corruption such as you meet, if at all, only in a nightmare. All day long we 
are, in some degree, helping each other to one or other of these destinations. It is in the 
light of these overwhelming possibilities, it is with the awe and the circumspection prop-
er to them, that we should conduct all of our dealings with one another, all friendships, 
all loves, all play, all politics. There are no ordinary people. You have never talked to a 
mere mortal. Nations, cultures, arts, civilizations ï these are mortalébut it is immortals 
whom we joke with, work with, marry, snub, and exploit ï immortal horrors or everlast-
ing splendors.ò 

GSg 

This paper was presented on August 22, 2006 as the Keynote Address to the Fellowship of Con-

cerned Churchmen.  

I have been asked today to speak on the question, 'What does. con-

servative Anglicanism have to contribute to the One Holy Catholic 

and Apostolic Church?' At least that was the initial statement of the 

subject given to me. Before offering something of an answer to 

something like this question, I wish to refine the subject and con-

sider some of its terms. Then I will offer four possible answers to 

the refined question: 

 Let me begin with a challenge to what seems to me to be the 

most problematic element of the question, namely the term 

óconservative Anglicanismô.  óConservativeô is a relative term with 

little absolute meaning.  To be conservative is to seek to conserve 

or preserve something, to resist change, or to be less inclined to-

wards change than others. In the 1970s foreign policy experts spoke of óconservativeô 

members of the Soviet Politburo: an odd concept which, nonetheless, shows the vague-

ness of the adjective.  Since radical changes have rocked the Anglican world at its highest 

levels since the 1960s, and since such changes still are in process in the Canterbury Com-

munion, óconservativeô could refer to a vast array of positions, which need share little 

with each other beyond a resistance to some element in one of the revolutions of the last 

30 or 40 years. 

Consider, if you will this hypothetical example. Jane Smith is an ordained clergyper-

son of the Episcopal Church and worships exclusively with the modern language forms of 
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the 1979 Episcopalian worship book.  Ms Smith opposed the consecration of Gene Rob-

inson, opposes all efforts to equate - homosexual liaisons with Christian marriage, and is 

opposed to inclusive or gender-neutral language for the Deity. Ms. Smith subscribes to 

the Christological definitions of the Fourth Ecumenical Council. Ms. South favors legal-

ized abortion on demand. Ms. Smith is, I submit, in the context of the contemporary 

EpiscopalChurch, a conservative. She may even describe herself as óorthodoxô because 

of her views concerning the classic Christological formulas.  Ms. Smith may plausibly 

be described as conservative in 2006 because of her views on homosexual genital acts, 

although she embraces all of the three revolutionaty changes wrought by the Minneap-

olis General Convention in 1976: namely priestesses, the 1979 bonk of prayers, and 

abortion.  Ms. Smith is relatively conservative, yet I submit to you that an adjective that 

groups Ms. Smith and me together is of little heuristic value. So until óconservativeô is 

given more content - until we name the issues about which any given person or group is 

said to be conservative - the term is almost useless. 

If óconservativeô is nearly useless, the alternative óorthodoxô is even worse. 

óOrthodoxô simply means that a given view meets the criteria a given speaker has in 

mind for correctness or truth.  If Ms. Smith and I agree that the Christological formula-

tions of the ecumenical councils are an essential element of doctrinal orthodoxy, well 

and good.  But until we know what criteria a given speaker holds for defining ortho-

doxy, this term also has little or no content or heuristic value.  At least óconservativeô 

clearly suggests opposition to some change or novelty.  óOrthodoxô can almost  any-

thing.  I sometimes think that for some Anglican commentators - the estimable David 

Virtue comes to mind óorthodox Anglicanô means simply óopposed to homosexualityô 

This reduction of meaning leads to the curious conclusion that Muslims, Hasidic Jews, 

and Mormons are orthodox Anglicans. 

More useful as a general term than óorthodoxô or óconservativeô is ótraditionalô.  

While this term also is very broad, it does at least have some content.  Some things have 

clearly, objectively, and historically characterized Anglicanism or most Anglicans or 

many Anglicans, and so can properly be called ótraditionally Anglicanô, while other 

things are clearly excluded by the term.  In the 1970s William F. Buckley, Jr., said that 

no one from Mao Zedong to Pope Paul VI could be sure that he wasn't an Episcopalian. 

That was a clever and telling comment about the post-revolutionary Episcopal Church. 

Nonetheless, we may reasonably assert that the Society of Jesus, Karl Barth, Planned 

Parenthood, Gene Robinson, the Liturgy of Saint John Chrysostom, and the writings of 

B.F. Skinner are not traditional Anglicanism or classically Anglican. The historically-

defined content supplied by the adjective ótraditionalô makes this term more helpful than 

óconservativeô or óorthodoxô. 

Nonetheless, the term ótraditional Anglicanismô is very broad and comprehensive, 

even if it is not as elastic and vague as the other terms. Any competent historian or theo-

logian can make a powerful argument that Calvinist soteriology is embraced by the term 

ótraditional Anglicanismô, since most of Elizabeth I's and James I's bishops, not to men-

tion many later Evangelical Anglicans, were Calvinists in their soteriology.  Most of the 

clergy in Sydney, Australia, have read more Calvin than Hooker. Most 18th century 
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English clergymen held a kind of high Calvinist Eucharistic doctrine. So Calvinism, or 

at least many Calvinist ideas, may plausibly be described as ótraditionally Anglicanô. 

But likewise sacramental and soteriological views that approximate those of the Council 

of Trent also have a long history and distinguished supporters in the Anglican world. 

Such Anglicanism also may plausibly be called ótraditionalô.  So too the Cambridge Pla-

tonists, the 18th century Latitudinarians, and the later Modernists ensure that liberal, 

rather anti-doctrinal Anglicanism may plausibly be called traditional.  So too, finally, 

the Philo-Orthodox views of many Anglicans represent a traditional strand of Anglican 

thought. If ótraditional Anglicanô has some content and excludes much else, still it em-

braces a vast field of often mutually contradictory views.  Some would go so far as to 

define the essence of Anglicanism as the very fact of this variety, coexisting in tension 

perhaps, but still held in a kind of unity. 

In any case, ótraditionalô is a clearer adjective than óconservativeô or óorthodoxô.  

Therefore, let me revise my initial question by using this somewhat more helpful term.  

Let us ask, óWhat does traditional Anglicanism have to offer the One Holy Catholic and 

Apostolic Church?ô  I will offer next four possible answers. 

The first and most depressing possible answer is that traditional Anglicanism now 

has little to offer the universal Church save scandal, confusion, and a cautionary exam-

ple of comprehensiveness run amok.  An absolutely open house will soon have no con-

tents.  An absolutely open mind will have little of interest to say.  A religious tradition 

characterized by unceasing revolution, by a refusal to impose moral and doctrinal limits, 

and by supine accommodation of the Zeitgeist will experience steady, and finally a ter-

minal, decline.  Insofar as traditional Anglicanism is tied to the Episcopal Church or the 

Canterbury Communion, such decline is its obvious and already far advanced tendency.  

I doubt most of us here need elaboration of this point.  Let me just emphasize that inso-

far as Anglicanism has in fact traditionally included a powerful anti-dogmatic, Modern-

ist wing, the term ótraditional Anglicanismô is not sufficient to exclude this melancholy 

sickness unto death.  Therefore, if traditional Anglicanism is to survive, at least one ele-

ment that in fact has characterized that tradition is going to have to be jettisoned or at 

least radically modified. 

A second possible answer is essentially cultural. That is, we may argue that our tra-

dition offers the wider Church, particularly our Roman and Orthodox friends, a culture, 

a system of religious artefacts and expressions, which powerfully assist the evangelical 

task facing all Christians. The glorious Anglican patrimony of liturgical English, sacred 

music, architecture, devotional and homiletic literature, theology, poetry, and even hu-

mor and fiction, provide tools for the enculturation of the Catholic faith in the English-

speaking world.  Let me just offer some names and titles which by themselves make the 

point: the Book of Common Prayer, the Authorized Version, Richard Hooker, Lancelot 

Andrewes, John Donne, George Herbert, Thomas Traherne, good Queen Anne, Mat-

thew Wren, Thomas Ken, William Law, Charles Wesley, Jonathan Swift, William Wil-

berforce, Barchester Towers, John Keble, William Gladstone, Ralph Vaughan Williams, 

Herbert Howells, T. S. Eliot, Merrily on High, W.H. Auden, C. S. Lewis, Dorothy Say-

ers, Kenneth Kirk, Eric Mascall, Ian Ramsey, Austen Farrer.  Or if you prefer, think of 
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the Anglican converts without whom the Roman Catholic Church in the English-

speaking world would be so much poorer: Richard Crashaw, St. Elizabeth Seton, John 

Henry Newman, Cardinal Manning, Father Faber, Gerard Manley Hopkins, G.K. Ches-

terton, Ronald Knox, Evelyn Waugh, and so on down to the Duchess of Kent, William 

Oddie, Edward Norman, Graham Leonard, and many others today. 

I am personally persuaded that much of what Anglicans of any sort have to offer the 

wider Christian world may be described in these essentially cultural terms. Our own tra-

dition has produced a religious civilization which is probably essential if the Catholic 

and Orthodox faith is to be successfully enculturated in the English-speaking world. The 

problem with this point for Anglican Churchmen now is that most of what I am here de-

scribing could be appropriated by others without much difficulty and without our assis-

tance. Such theft of our clothes is probably only possible if others have more wit and 

imagination and generosity of spirit than they have shown heretofore. Nonetheless, a real 

Anglican Rite Uniate Church or a real Western Orthodoxy could incorporate most of 

what I have just described as our patrimony.  As evidence and a foretaste consider what 

has been contributed to the English-speaking Roman Catholic world by the converts 

whom I have just named. Even a chauvinistic, triumphalist Roman Catholic must 

acknowledge the hope expressed by John Paul II that when the separated brethren return, 

they will not do so empty handed. While this papal observation gives hope for much of 

what we love about our tradition, it does not necessarily make our own separate ecclesial 

survival more likely ð rather the contrary. If our clothes are borrowed successfully, we 

ourselves may be left naked. 

Furthermore, it is not clear that traditional Anglicans of any sort will continue to be 

much of a cultural force.  We are at risk of being so reduced in number as effectively to 

lose our influence. Mr. Auden asks, óAnd where should we find shelter / For joy or mere 

content / When little was left standing / But the suburb of dissent?ô  It's a good question.  

And if we have trouble finding shelter for ourselves, how can we serve the wider 

Church?  Other self-described Anglicans have already abandoned in a fit of folly the 

powerful sources of our distinctive cultural and aesthetic contribution. What do we have 

to offer Christendom once we toss out the Authorized Version and classical Tudor litur-

gical language?  Mr. Auden again: óThe Book- of Common Prayer we knew / Was that of 

1662: / Though with-it sermons may be well, / Liturgical reforms are hell.ô  In any case, 

if our task is simply to die in order to fertilize other traditions, then most of us should go 

elsewhere as quickly as we can and stop meetings of the present sort.  This, needless to 

say, is not what I advocate, and not only because I enjoy your splendid company. 

A third possibility, which I suspect animates many who consider themselves tradi-

tional Anglicans is that Anglicanism basically had things right, until the bad people got 

power in the mid- and late 20th century, and that our proper goal should be a restoration 

of the status quo ante, with the date of the ante being subject to debate: perhaps 1975, 

1965, 1928, 1662, 1549, or when you will.  On this view Anglicans offer the wider 

Church many positive theological goods, many of which would be lost if Anglicanism 

does not continue an independent, institutional existence. These restorationists might 
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note the generosity of spirit and the admirable eirenicism of classical Anglicanism; the 

vision of a óReformed Catholicityô which embraces both the best of the Reformation and 

also of the Fathers; or, alternatively (or perhaps not), a distinctive theological position 

defined by the Reformed Anglican formularies of the Prayer Book, the Ordinal, the Thir-

ty-nine Articles, and the Tudor divines.  The difficulty with this position is that it really 

does not seem to offer anything that is both distinctive and viable.  The classical Angli-

can balancing act has failed historically.  If the tremendous glue of old and venerable 

institutions and historical identification therewith failed to keep the old Anglican parties 

together, it is unlikely that Humpty Dumpty, having had his great fall, can or should now 

be reconstituted.  Rome today is sufficiently open to the óseparated brethrenô to embrace 

what is valuable in all of the Reformation traditions without Anglican assistance.  And 

the Evangelicals have achieved sufficient theological subtlety and security from an over-

weening papacy to benefit from the Catholic tradition without our tuition. In short, the 

old Anglicanism, with its theological ambiguities, with its parties in sometimes creative 

tension, and with its sometimes self-conscious posturing as a bridge Church, cannot be 

reconstituted, and if it could it probably should not be. 

I should add that the idea of reconstituting an Anglican Communion in a conserva-

tive mode, centered perhaps in Sydney and Lagos, is silly.  There is nothing distinctively 

Anglican about Sydney or most Evangelical and neo-pentecostalist Anglicans, and Lagos 

is compromised by continued full communion with half-revolutionized Churches such as 

those of Kenya, Uganda, and Rwanda.  There can be no lasting Anglicanism either with 

priestesses or with full communion with priestesses.  Those who are trying to build a big 

coalition that will ignore this problem will fail and deserve to fail.  They build upon sand 

and have preserved in their new bodies the virus that destroyed the Episcopal Church in 

1976. 

So I myself favor a fourth answer to the question, óWhat does traditional Anglican-

ism have to offer the universal Church?ô  In part to answer the question I would borrow 

from some of the other possibilities I have just considered. Anglicanism historically and 

traditionally does have distinctive and valuable characteristics which can benefit the 

Christian world as a whole and which, indeed, are needed by the One Holy Catholic and 

Apostolic Church.  The culture of Anglicanism, which I have already spoken of, is one of 

those beneficial things.  So too is the theological method of the best Anglican theologians 

in their approach to Scripture through the reasonable interpretation that we find in the 

tradition of the Church, particularly in the Church of the Fathers.  Another permanent 

good that we offer the wider Christian world is our pursuit, when we are at our best, of 

the consensus principle. 

However, if these valuable goods are not simply to be Egyptian jewels to be bor-

rowed by a more godly and favored people, and if our tradition is to demonstrate any sta-

ble and permanent value, then we must face frankly the problems revealed by the last 30 

or 40 years. 

The central problem in Anglicanism historically has been the toleration, if not the 


